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MARY REED OF AUSTRALIA 
AND THE CHINA INLAND MISSION. 
 
Mary Reed was the first “Australasian” missionary to China.1 Mary, daughter or a leading 
Tasmanian businessman, was born during the family’s very long residence in England. In a 
typically 19th century way, she was, like most Australians and New Zealanders for all of the 19th and 
much of the 20th century, as much British as Australian and equally as much an Australian as 
British, choosing eventually to marry, bear five children and die in Australia. 
She joined the China Inland Mission (CIM) in England and sailed for China in 1888 with 
Geraldine Guinness, her sister-in-law. Ill-health (severe asthma) forced her to return to Australia in 
1889. 
Mary Reed 1890. Mary Reed 1900, 2 
(Mrs. Wilmot Fysh), Launceston, 
 
  
 
In 1892 she published the first Australian book on the China Inland Mission in which she 
observed that Australians had not viewed China as a mission field despite nearly fifty years from 
18553 during which Australian Protestant churches led the world in the evangelisation of the 19th 
 
 
 
 
1 Many of the “Australians” mentioned in this essay were British born and identified as British subjects. Mary 
Reed, for example, was born in England and spent most of her life before 1888 living in England although her 
family wealth was derived from her father’s business interests in Tasmania. See online: Welch, Ian, (2014), 
Henry Reed, Australian Pan-Protestant Evangelical and Businessman, http://hdl.handle.net/1885/11495  
The term ‘Australian” applied to where people were living at the time of becoming missionaries rather than 
their place of birth or citizenship. An official discussion of the development of Australian citizenship law is 
online  at:  http://www.citizenship.gov.au/_pdf/cit_chron_policy_law.pdf 
2 The definitive study of the Australian branch of the China Inland Mission is: Brotchie, Phillip. (1999), 
Importance of the contribution of Australians to the penetration of China by the China Inland Mission in the 
period 1888-1953, with particular reference to the work of Australian women missionaries, Ph.D. thesis, School 
of Social Inquiry, Deakin University. An earlier and informative thesis is Dixon, Lesley, (1978), The Australian 
Missionary Endeavour in China, 1888-1953, PhD thesis, University of Melbourne. 
3 Welch, Ian (1980), Pariahs and Outcasts, Christian Missions to the Chinese, MA thesis, Monash University. 
(Available on microfilm from the university). The preeminent figure in the evangelisation of the Chinese in 
Australia is discussed in Welch, Ian 2003, Alien Son: The life and times of Cheok Hong Cheong, (Zhang 
Zhuoxiong) 1851-1928, Online http://hdl.handle.net/1885/49261 
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century southern Chinese diaspora.4 
 
There had been from time considerable interest in missions to India, the Baptists having sent out a 
number of successful workers  ... The Presbyterians had missionaries  from the Colonies  in the 
New Hebrides, under the able leadership of the Rev. J. G. Paton. The Wesleyans had been 
forwarding their missions in New Guinea and adjacent islands. The Church of England, too, 
supported agents in India and New Guinea; but towards China there had been sadly little but 
prejudice, arising from the presence in the Colonies of so many Chinese coolies, who had 
introduced opium-smoking, and by their  thrifty  habits  were  competing  successfully  with 
Europeans in many lines of trade. The general impression seemed to be that the opium-smoking 
coolie was a fair example of his race, while the presence of such men as Cheok Hong Cheong, 
Mr. Quong Tart, and other able Chinamen in our midst was quite forgotten.5 
Victoria was the heartland of Christian missions to the Chinese and of the China Inland 
Mission in Australia as a 1900 list of “Australasians” threatened by the Boxer Rebellion confirms. 
 
  
 
 
 
4 Welch, Ian, “Our Neighbours but not our Countrymen, Christianity and the Chinese in Nineteenth Century 
Victoria (Australia) and California,”Journal of American-East Asian Relations, Vol 13, (2004-2006), Theme 
Volume: Christianity as an Issue in the History of US-China Relations. Online access at — 
http://www.ingentaconnect.com/content/brill/jaer/2006/00000013/f0040001/art00008 
5 Reed, Mary, Short Sketch of the China Inland Mission; Location of Australian Missionaries; The truth about 
Opium, (Melbourne, China Inland Mission, 1892). 
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It is difficult to determine how many of the missionaries who went to China from Australia or New 
Zealand were involved in missions to the Chinese living in either country in the 19th century. From 
reports in local newspapers, both secular and religious, it seems that few were actively engaged in 
domestic missions to the Chinese.6 The leading Chinese Australian Community and Anglican 
Christian leader, Cheok Hong CHEONG, commented that Australians were more attracted to the 
romance of the “regions beyond” than the evangelisation of Chinese in Australia. There was no 
“romance” and definitely no adventure in working with the mostly impoverished labourers 
constituting the congregations of most Chinese missions in Australia or New Zealand. As the 
following indicates the evangelisation of the Chinese was important in 19th century Australia and 
the leaders of the movement had links to missions to China. 
Missions to the Chinese in Australia. 
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6 Welch, Ian (1980), Pariahs and Outcasts, Christian Missions to the Chinese in Australia, MA, Monash 
University. (Available on microfilm). Sydney Morning Herald, 20 July 1910. Remark by Miss Harriet Fleming. 
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Paddle summarized the significant Australian participation in the China Inland Mission after 
the growth of foreign missionary enthusiasm during the 1890s. 
 
In 1915, the CIM jubilee historian reported that from 1890 to 1915 Australasian funds had 
contributed almost five per cent of the total CIM revenue over the period. Australasian 
contingents had an important role in CIM history. From 1900 to 1920, around 12% of active 
workers in the CIM in China at any one time were from Australia and New Zealand. Australians 
were congregated in five provinces along the Western borders of China as the dedicated 
“Australian provinces”. Australian women were sent to all these provinces, and they were given 
responsibility to run mission stations on their own. If they were single, they were moved around 
different stations regularly.7 
Mary Reed’s return to Launceston in 1889 coincided with the formation of an Australian 
Council of the China Inland Mission in Melbourne that had been urged by Hudson Taylor in a 
cablegram on 21 May 1890. The Council met the following day and invited Hudson Taylor to visit 
Australia. 
Simultaneously, though independently of each other, four ministers in Melbourne had been much 
exercised about China's spiritual need and claims. … To each of them came the conviction that 
Australian Christians ought to be doing something toward the evangelisation  of  the  greatest 
heathen country in the world, and the heathen country nearest their own shores. Of the four, two 
were Episcopalians, the Rev. H. B. Macartney and his curate, the Rev. C. H. Parsons; one was a 
Presbyterian, the Rev. W. Lockhart Morton8, and one a Baptist, the Rev. Alfred Bird who later 
served in China. After some weeks, when they discovered that the burden was one they shared in 
common, the friends met together for prayer, and it was not long before they found that the Lord 
was calling one of their number to give his own life to the work. His place could be filled at 
home, but few were thinking of the greater need beyond. … Thus when the curate at Caulfield, 
near Melbourne, desired to go as a missionary to China, it was necessary to seek a connection 
with one of the societies in the old country. This led to a correspondence with the Inland Mission; 
to the acceptance of Mr. Parsons, and  his  sailing  for  Shanghai  shortly  before  the  Conference 
which had brought Mr. Taylor from England, and to the earnest desire on the part of his friends in 
Victoria that a local Council should be formed, to work in connection with the C.I.M. as did the 
Councils in Toronto and elsewhere. 
 
Rev. C. H. Parsons, Rev. Alfred Bird, Rev. W. Lockhart Morton, 
Anglican. Baptist. Presbyterian. 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
 
7 Paddle, Sarah, “ ‘To Save the Women of China from Fear, Opium and Bound Feet: Australian Women 
Missionaries in Early Twentieth-Century China.’ “ pp 67-82 in Itinerario, Vol XXXIV, Issue 3, 2010. 
8 The Rev. W. Lockhart Morton is discussed in Evans, Robert, The Evangelisation Society of Australia,: The First 
Thirty-Five Years, 1883-1918, (Hazelbrook, NSW, Research in Evangelical Revivals, 2010). Ch 13, pp 208 - 
222.      Online  http://revivals.arkangles.com/docs/EvangelisationSocietyofAustralasiaBook1.pdf 
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Nor was this all—for in the neighbouring island of Tasmania similar results had been arrived at, 
though in a different way. A young missionary who had gone out from England as an Associate of the 
Mission was obliged, through failing health, to return to Launceston about the time that Mr. Taylor  
was writing the above-mentioned papers. There in the home of her mother, Mrs. [Margaret] Henry 
Reed of Mount Pleasant, and in the church built in her father's memory, of which Mr. George Soltau 
was then pastor, her influence was telling in a remarkable way. China in all its need was the burden on 
her heart, and as she spoke of it in meetings, with the love and zeal of one who was following in the 
footsteps of the Master, many were moved with the same spirit. The result was that gifts began to flow 
in and offers of service, so that just as Mr. Parsons set out from Melbourne to urge the formation of a 
branch of the Mission in Victoria, Mr. George Soltau was writing to the same effect, conveying Mrs. 
Henry Reed's desire as well as his own that their old friend, Mr. Hudson Taylor, would visit the 
Colonies and form a Council for carrying on the work. 
Before an answer could be received to these invitations, still further developments had taken 
place. Mr. Alfred Bird, on a visit to Tasmania, had been welcomed under Mrs. Reed's hospitable roof, 
and there had met her daughter from China and learned the above circumstances. This was news 
indeed to carry back to his friends in Melbourne, who heartily endorsed his invitation to Miss Mary 
Reed and her sister to come over for a campaign of meetings. A missionary from China was a novelty 
in those days, especially one who had lived in the interior, wearing native dress and working at her 
own charges. Drawing-rooms, churches, and college halls were thrown open, and the sisters found 
themselves overwhelmed with work, which resulted in many gifts and candidates for the Mission.9 
In 1890 Mary returned to China for a second tour of missionary service. The recurrence of the 
asthma that ended her first attempt forced her to again return to Australia, where she became an 
advocate for the China Inland Mission and the honorary secretary/treasurer of the mission in 
Tasmania. In her advocacy role, she attended meetings in Tasmania and in South Australia, Victoria 
and New South Wales. An example of her promotional activities was a lecture given in Sydney in 
1890, not long after her return. 
The Centenary Hall, York-street, was well filled last evening when Miss Mary Reed, of 
Tasmaaia, who for some time past has been performing mission work in China, delivered a ledure 
entitled "Why I went to China, and what 1 saw there." The lecturess, after relating the 
circumstances that led to her having her home in England and proceeding to China to assist in 
missionary work, described in detail the many difficulties besetting a new arrival In that country 
First, there was the acquirement of the language, no easy task on account of tho similarity of 
words with vastly different meanings. Then it was ncccssary to conform to the customs of the 
people, and if one would travel inland, it must be by houseboats on the rivers. The methods of 
locomotion adopted in the cities-the sedan chair-was not at all congenial to the  taste  of  a 
European upon first landing in China. The superstition characteristic of the  Chinese,  and  the 
methods employed by them to keep away evil spirits, were dilated upon, as well as their modes of 
asking favours from their gods, the advance of the cause at Christianity among the people that had 
been made in recent years was shown In 1861 there were only 90 missionaries in China, at the 
present time there »ere 1000 persons engaged in the good work. Still, there were not sufficient 
missionaries for the dense population, in tho province of Honan, for instance, there was only one 
missionary to every million inhabitants. The lecture terminated by an appeal for missionaries «ho 
were ready to assist in spreading tidings of the Gospel in the great territory embraccd by the 
Chinese Empire.10 
 
 
 
 
 
 
 
9 Taylor, Dr. & Mrs. Howard, Hudson Taylor in Early Years, The Growth of a Soul, Ch 34, Online edition at: 
http://www.worldinvisible.com/library/hudsontaylor/hudsontaylorv2/hudsontaylorv234.htm 
10 Sydney Morning Herald, 29 May 1890. 
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Mary Reed was a daughter of Henry Reed, a prominent Tasmanian businessman, by his second 
marriage.11 Her life needs to be set within her family background and formative early years under 
her dominating and deeply religious father who was involved in many British and Australian 
evangelical movements. He financed William Booth, founder of the Salvation Army. His first wife, 
Maria Susanna, was a member of a strand of the Grubb family who were prominent in British 
evangelicalism. Mary Reed’s sister, Anne, married Rev. Harry Guinness from the evangelical 
branch of the Guinness family that was also prominent in missionary causes, including the China 
Inland Mission. Reed’s second wife, Margaret Frith-Reed, was committed to Christian causes and 
charities but equally as dominant as her husband for long after his death. 
Mary Reed grew to adulthood in a world of exceptional privilege far removed from the life 
experience of most (but not all) members of the China Inland Mission. The family mansion in 
Tunbridge Wells, England employed eleven servants and her father attracted criticism for an 
excessive lifestyle. When the house was placed on the market it was listed as suitable for a 
“nobleman.” They later moved to another only slightly less grand house in Harrogate, Yorkshire. 
The family’s religious outlook was given focus by Reed’s emphasis on the “religion of the 
heart” established in a personal experience of religion (conversion), grounded in a literalist 
approach to the Bible and characterised by what some labelled excessive “enthusiasm” in sharing 
his faith with others. 
In the second half of the 19th century Christianity in English-speaking regions such as Great 
Britain, North America and Australasia was characterised by innumerable benevolent societies as 
Christians focussed on a strong sense of care for the poor and underprivileged and Henry Reed was 
one of a large body of philanthropic self-made millionaires.12 Evangelical “revivalism” in Australia 
and North America was characterized by mission campaigns marked by fervent preaching (in Henry 
Reed’s case invariably extemporaneous) intended to encourage spiritually driven activity in 
nominal Christian communities. 
In the 1890s there were three distinct revival campaigns designed to arouse Australasian 
Protestant commitment to foreign missions. The first was the visit of the Rev James Hudson Taylor 
and Montague Beauchamp on behalf of the China Inland Mission in 1890. It was followed by the 
Irish Anglican minister, the Rev. George Grubb and party on behalf of the Keswick holiness 
 
 
 
11 A very personal but comprehensive history of the life of Henry Reed is: Reed, Margaret, Henry Reed: An 
Eventful Life Devoted to God and Man, (London, Morgan and Scott, 1906). This publication includes much of 
his personal correspondence. Available online at http://www.nla.gov.au/apps/doview/nla.aus-vn4931830-p.pdf 
See also Welch, Ian, (2014), Henry Reed, Australian Pan-Protestant Evangelical and Businessman, 
http://hdl.handle.net/1885/11495 
12 Linder, Robert, “The Methodist Love Affairs with the Australian Labor Party,” Lucas, Nos 23 and 24, (1997- 
1998),   online   http://webjournals.ac.edu.au/journals/Lucas/nos23-24-dec-1997-june-1998/02-the-methodist-love- 
affair-with-the-australian-l/ 
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movement in 1891-1892. The 1892 visit of Eugene Stock, the Editorial Secretary of the Church 
Missionary Society and the Rev. Robert Stewart, a wealthy Irish CMS missionary in China 
cemented Anglican enthusiasm for overseas missions. Their underlying appeal was for Australian 
and New Zealand commitment to British missions, primarily in Asia. 
Mary Reed’s closest contacts until she left England for China in 1888 were family and friends 
associated with her father who had strong links to the growing British enthusiasm for domestic and 
foreign missions—an example of a strong pattern of family enculturation of missionaries. She 
travelled from England as a missionary of the China Inland Mission in 1888 with her relative by 
marriage, Geraldine Guinness. She returned to Australia in 1889 because of illness —probably 
asthma. She returned to China with the Rev. James Hudson Taylor in 1890 as a member of the first 
Australian CIM party but again withdrew. For some years from 1891 she was the honorary 
Secretary and Treasurer of the CIM in Tasmania.13 In 1894 she married Frederick Wilmot Fysh and 
the couple had five children. Frederick Fysh was less than successful in business and family 
relationships and a lesser figure than her high-achieving father. Later marital problems were, at 
least in part, an outcome of being an independently wealthy woman when the dominant view of a 
proper place for a woman was submission in domestic affairs—sexually as well the raising of a 
family and managing a home. 
When Henry Reed died in 1880 at Launceston, Tasmania, after a long illness he left his family 
an immense fortune. 
 
WILLS AND BEQUESTS.  -  From  our  English  files  we  learn  that  the  will  of  the  late 
Mr Henry Reed, of Mount Pleasant, Tasmania, has been proved in London. The personal estate in 
England was sworn as under £120,000 (in today’s values c£12  million  —c$A21  million).  The  testator 
leaves his widow £3000 (today c£300,000) per annum for life, in addition to other bequests to her; 
there are specific devises of real estate in England and Tasmania to several of his sons, liberal 
provision is made for his daughters, and there are legacies to his grandsons and executors. The 
remainder of his real and personal estate is bequeathed to his youngest son Henry.14 
Most unusually for her era, Mary Reed matriculated into the University of Melbourne in 1886. 
 
MELBOURNE  UNIVERSITY  MATRICULATION. 
Of the six candidates who presented themselves in Hobart last month (says the Argus) for the 
matriculation examination of the Melbourne University, only one succeeded in obtaining a pass, 
viz., Alfred Beighton Pitt; of Horton College, with 521 marks. Two candidates presented 
themselves for examination in Launceston, and both passed, viz., Gershom Whitfield Guinness15, 
of the Launceston High School, with 514 marks, and Mary Reed, private tuition, 600 marks.16 
 
 
 
13 The “Durer” concept derived from Longenecker. Fr. Dwight, “What Catholics Must Understand About 
Anglicanism,”   Online   http://www.catholic.com/magazine/articles/what-catholics-must-understand-about- 
anglicanism 
14 Launceston Examiner, 4 June 1881. 
15 Son of Henry Grattan Guinness (husband of Annie Reed). He was educated at the High School, Launceston, 
Tasmania; and Leys School, Cambridge. B. A. 1891. Enrolling into Caius college in 1888 to study medicine, he 
received his M. B. and B. C. there in 1896. He joined his sister in the China Inland Mission at Kaifeng, Henan, in 
1900. 
16 Launceston Examiner, 13 January 1886. 
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By the time the results appeared, the Reed family was in England arranging the marriage of 
Annie Reed to the Rev. Harry Grattan Guinness in a wedding with 3000 guests.17 
 
MARRIAGE OF DR. GRATTAN GUINNESS. 
The following particulars are given of the marriage of Dr. H. Grattan Guinness (who visited 
Sandhurst last year) to Miss [Annie] Reed, of Tasmania: — The marriage ceremony took place in 
the Great Assembly Hall, Mile End-road, East London, on the 17th March last. A blinding 
snowstorm in the morning detained a certain number of the guests and friends, the company that 
did assemble numbering about 3,000. The immediate friends were accommodated on  the 
platform,  among  whom  were  the  Dowager   Lady Cougleton,   Lady   Louisa   Ashburton   and 
Lady Anne Campbell. Stewards, with white rosettes, received the crowds, and marshalled them 
to their seats. Among the assemblage were prominent mission workers in London, such as;—a 
Dr.  and  Mrs.  Barnardo,   Miss   M'Pherson,   Mr. and   Mrs.   J.   E.   Mathieson,   General 
Anderson, Colonel Brooke, Dr. Eccles, etc. Mrs. Reed, attired in plain black velvet, with a short 
train, deep Honiton lace, cuffs and color, and white tulle cap, led the bride up the building. She 
wore a cream satin dress, long veil and wreath, carrying a most magnificent bouquet tied with 
long cream ribbons. The four brides maids were Miss Margaret Reed with Miss Geraldine 
Guinness, and Miss Mary Reed with Miss Lucy Guinness. The Rev. Archibald Brown, of the 
East Loudon Tabernacle, performed the ceremony. The specially invited  guests  assembled  at 
Harley House, Bow-road, for refreshments, and for the inspection of the beautiful collection of 
wedding presents. At 4 o'clock the bridal party gathered  once  more  in the  hall  of  the  college 
where the bridegroom was received with deafening applause, prolonged and hearty. With his 
charming frank manner he returned thanks to all for their kindness, spoke most warmly of 
Tasmania, of his trip to Australia, and to his supreme happiness in securing the  pearl  of  the 
Southern Seas. After another hymn and prayer the happy couple left London for the Holy Land.18 
The Guinness family had Irish roots but within a generation became part of the Anglo-Irish 
Protestant ascendancy.19 The Rev. Harry Grattan Guinness studied medicine in London (1880-1885) 
and spent two years as a Baptist minister in Tasmania and mainland Australia before returning to 
England.20 Several years after his marriage to Annie Reed he conducted an evangelistic mission in 
Bendigo, Victoria, in June 1888. His sister, Geraldine, was a bridesmaid at his wedding with Mary 
Reed, the bride’s sister and the two formed a close relationship. 
LECTURE BY DR. GRATTAN GUINNESS. 
 
Last evening Dr. Grattan Guinness, who, during the last two or three 
weeks has been conducting evangelistic services in this city, delivered 
his farewell lecture in the Royal  Princess'  Theatre,  which  was 
crowded., Dr. Porter, of the Baptist Church, presided, and the Rev. E. 
Vaughan, of Eaglehawk, also occupied a seat on the stage. The title of 
the lecture was "The life and labors of my father (the Rev. H. Grattan 
Guinness, F.R.G.S.)." 
The lecturer said that it was about 26 years ago, when his father, then a 
young man, first started evangelistic work. There was a common saying 
 
17 Margaret Frith-Reed, apparently descended from John Frith who was burned at the stake at Smithfield for 
distributing the William Tyndale translation of the Bible. Guinness, Cathy, “What does it mean to be Irish 
Australian?” p. 23 in The Australian Irish Network, Sept-Oct 2006. See entry at: 
http://en.wikipedia.org/wiki/John_Frith 
18 Bendigo Advertiser, 14 May 1887. 
19 Wilson, Derek, Dark and Light: The Story of the Guinness Family, (London, Weidenfeld and Nicolson, 1998). 
20 The Rev. Harry Grattan Guinness, a Baptist, held several pastorates in Tasmania, New South Wales and South 
Australia before he and his wife (Anne Reed) left for England. Mrs. Henry Reed made a visit to Adelaide to 
attend their farewell service at the Carrondown Baptist Church, Hindmarsh, South Australia. Launceston 
Examiner, 10 November 1886. 
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that the sons of parsons universally turn out bad. He denied that this was the case, for there were 
many exceptions. Born of godly parents, his father had from infancy been of a pious disposition. ' 
In his youth, the subject of the lecture, was like many other young men, possessed of an 
adventurous spirit, and took to the sea. After making several voyages, however, he was afflicted 
witli a severe illness, and on his recovery he went to Ireland. While there he was constrained to 
take up the work of an evangelist, and very soon achieved a reputation in that respect. This was 
about the time of the great revival of 1850-60-61, when thousands of persons wore converted and 
joined the church. The rev gentleman married and shortly afterwards visited America, whore he 
labored for about seven years, he then visited Paris, Switzerland, and other continental places, 
after which he again retired to Ireland for rest. Up to that time he had done his utmost for 
Christendom, but now ho wished to do .something in the way of missionary work. As he was 
unable himself to proceed to foreign parts, he established a class in Dublin for the purpose of 
arranging for others to go. Connected with this class were Dr Barnardo, who is now so well 
known in connection with the boys' schools in London, and Mr M'Carthy, who has since taken 
such a prominent part in the China Inland Mission. The lecturer said that his father then started a 
missionary institute at Clapton, and afterwards a larger one at Stepney Green. Soon both of these 
got too small, and. he then founded a college in tho east end of London, where fifty men who 
wore willing to go as missionaries to foreign parts of tho world were educated and prepared for 
their noble work.. Subsequently he erected another college, capable of accommodating 50 more 
men, in Derbyshire, and his mother, Mrs. Guinness, also established a college in London, where 
20 or 30 young women are trained for foreign mission work. The lecturer then gave some very 
interesting information with regard to the work which is  being  carried  on  amongst  the  lower 
classes in London, and stated that on his return to England ho is to be co-principil with his father 
in tho management of these institutions. … Dr Guinness leaves Sandhurst for Melbourne by the 
first train this morning.21 
On 25 January 1888 Mary sailed from London with Geraldine 
Guinness, now her sister-in-law, to join the China Inland Mission taking 
the usual route from England via Naples and the Suez Canal.22 Hannah 
Davies, an English CIM missionary, described her first sight of Port Said, 
as her ship entered the Suez Canal, an outstanding 19th century example 
of the industrial leadership of Europe. 
On  deck  last  night,  about  8  p.m.,  we  watched  the  lights  of  Port  Said 
growing clearer and clearer. Gradually we drew nearer, passing many large 
steamers, until at length we anchored exactly opposite the town. 
As soon as we were still the coaling began. Port Said is said to be the largest coaling-station in  
the world—millions of tons of coal being shipped here annually. The coal-boats were alive with little 
black-faced Arabs, screaming and hooting and hopping about, performing all kinds of antics. Fairly 
alarmed at their howls and screams, we inquired the reason of a sailor standing by. "Oh, it is all right," 
he answered; "they are always like this. But they are right-down quick workers all the same."  And so 
indeed they proved themselves. 
We made a very short stay at Port Said, and about midnight entered the Suez Canal.  What a 
strange sight met our view on coming on deck this morning!  On either side nothing but the desert, dry 
and barren. Moving very slowly we have plenty of time to examine our surroundings; but very soon 
they become monotonous, for everywhere there is sand—sand, almost nothing but sand. What a  
picture of our human heart—without God, a desert; with God, "a watered garden!" 
The canal is eighty-seven miles from Port Said to Suez, and we were about eighteen hours 
 
 
21 Bendigo Advertiser, 22 June 1886. 
22 Nellie and Topsy Saunders letters compares favourably with those of Geraldine Guinness. Berry, Digby Marsh, 
The Sister Martyrs of Ku Cheng Memoir and letters of Eleanor and Elizabeth Saunders, (Melbourne, Melville, 
Mullen and Slade, 1895). Guinness, Geraldine, (1889), In the Far East, Letters from Geraldine Guinness in 
China, (London, Morgan and Scott, 1889), 
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passing through it. Slow motion is necessary, as in some parts the canal is too narrow, and the volume 
of water too small to allow vessels to pass each other. There are stations situated at certain distances 
down the whole length of the canal, forming sidings; and at each of these every vessel must stop until 
notice is received from the next station that the little run between the two sidings is clear.23 
 
Geraldine and Mary were about 22 years old when they arrived in China. They had been 
training with Harley House Missionary Training Institute. Geraldine’s father was the senior 
Director, her brother the London Director.24 The Berger Hall Baptist Mission in the East end of 
London introduced upper middle class women to the lives of less economically privileged women 
and families.25 
Shipping to China from Great Britain was governed by the need to recoal—Naples, Suez, 
Aden, Sri Lanka (where they transferred to another vessel), Penang, and Singapore, and finally 
Hong Kong. At Penang the young women: 
Were inundated with Chinese … Real Chinese, they are! With shaven heads, long pigtails, and 
yellow skins—so strange.26 
In Singapore, the girls used their limited knowledge of Chinese, acquired at Harley House, 
London, to make purchases and engage in the usual bartering exchanges with shopkeepers. From 
Hong Kong they moved on to Shanghai, the headquarters of the CIM, changed into Chinese 
costume and travelled on to the city of Yangchau where the CIM had a women’s training home, 
preparing new arrivals for their new circumstances in China. Today it takes less than four hours by 
train from Shanghai to Yangchau but in 1888 it was a three day boat journey. Missionaries in China 
generally travelled at the cheapest possible cost. 
The first-class passage European from Shanghai to Chinkiang is over eight dollars; but we, as 
Chinese, only pay one and a half, which is, to poor Missionaries, a serious difference! It is to us a 
question not only of money but of the principle involved. The Chinese accommodation, though 
decidedly simple, supplies all that is necessary for a considerable amount of comfort. It consists 
of a cabin fitted with a varying number of ledges for beds; a lamp that …  does  sufficiently 
illuminate; a large supply of rice, ready cooked thrice daily, and hot water ad libitum.27 
 
 
 
23 Davies, Hannah, Among Hills and Valleys in Western China, (London, S. W. Partridge, 1901), pp 17-18. The 
contrast between the journey from Britain to Shanghai via the Mediterranean and Egypt contrasts with the 
descriptions of Australians such as Nellie Saunders given in Berry op cit or the American Episcopalians to be 
found in Welch, Ian, 2013, The Protestant Episcopal Church of the United States of America, in China and 
Japan, 1835-1870. 美國聖公會. Online http://hdl.handle.net/1885/11074 
24 The Church Missionary Society established an Anglican missionary training college in London in 1820. The first 
interdenominational missionary training institution or Bible College was Harley House Missionary Training 
Institute in London, established 1873. The Nyack Missionary College (Christian and Missionary Alliance) was 
established in America in 1882. Moody Bible Institute was founded in1889. Angas College, associated with the 
Rev. W; Lockhart Morton, was established in Adelaide in 1893, followed by the Chapman-Alexander Bible 
Institute in 1914. Both closed in the 1920s. Dr. and Mrs. William Warren opened a Missionary Training Home in 
Melbourne in 1892. It closed in 1902. The Rev. C. Benson Barnett of the China Inland Mission established the 
Sydney Missionary and Bible College in 1916. The Melbourne Bible Institute (now Melbourne School of 
Theology) was opened in 1920. 
25 Grattan Guinness, H., “Not Unto Us”: A Record of Twenty-One Years’ Missionary Service, (London, Regions 
Beyond Missionary Union, 1908), Part 1 pp 39 ff. 
26 Guinness 1889, op cit, p. 14. 
27 Guinness 1889, op cit, p. 32. 
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Harley House: The East London Institute for Home and Foreign Missions. 
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Yangchau was far from the elaborate mansions in which Mary Reed spent most of her life.1 
Hudson Taylor described it in 1868. 
The entrance to the premises was between 150 and 200 yards from the  main  building.  It 
consisted of a small building of three rooms upstairs  and  three  below,  passing  through  the 
middle of which one crossed a courtyard into a narrow lane or passage. For a few yards this 
passage was covered (marked a on the plan); it was also raised by two or three steps above the 
lower ground; and it was here that the work of keeping the people out was longest continued. 
Several houses which did not belong to us opened into the passage, and at the further end 
was a door leading into a cluster of ground-floor buildings. Here our own premises 
commenced, extending, as will be seen from the plan, over an irregular piece of ground 
almost forty yards square. The servants' rooms, the kitchen, courtyards, and a "Hwa-t'ing," 
which is merely a roof supported by pillars, occupied one end. Then there was an open space 
nearly covered with heaps of rock. In one corner was a " Liang-t'ing " for refuge from the 
intense heat of the sun, consisting of roof and pillars merely, and built high as usual so as to 
catch the wind. Underneath this was the well-house (k), entirely concealed by the rockery, 
which at this part was so high that the paths (at A, A) ran underneath it. 
On the south side of the ground, opposite the "Hwa-t'ing," was a building (b). On the east, 
facing the " Liang-t'ing," was a hexagonal opening in a trellised wall of tiles (5) leading into 
the courtyard of our own dwelling (c). The house was not very large. Downstairs we divided 
it into five rooms, and the stairs. The middle of the three front rooms was the reception-hall, 
the whole front of which was quite open. … There were eight rooms upstairs…2 
 
The CIM Mission Home at Yang-chau, c1895. 
 
 
 
 
 
 
1 See images of Mary Reed’s childhood homes in Welch, Ian, (2014), Henry Reed, Australian Pan-Protestant 
Evangelical and Businessman, http://hdl.handle.net/1885/11495 
2 China’s Millions, 1888, p. 53. Brotchie states that a comparison of one British missionary’s papers with his 
reports in China’s Millions suggests that apart from the exclusion of very personal material, the published 
excerpts are “faithful to the originals. Brotchie, op cit, p.9. 
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Soon after arriving in Yang-chau Mary Reed wrote to her mother. The letter reveals her personal 
piety, makes the conventional criticism of opium, recalls the inspiration of hearing missionary 
speakers in London, shares with her mother the peculiarities of begging in China and reflects the 
excitement of leaving for the CIM training home in Yangchau, a key step on actually entering into 
missionary work. 
FROM MISS MARY REED. 
MRS. REED has kindly given us the following extracts, desiring that they may call forth prayer 
for her daughter, who is one of the youngest missionaries; and in the hope that God may make 
them a message to other young people. 
AT last we are again on land, and (can it be?) that land is China. Yes, we are in China. 
You can imagine better than I can express to you my feelings on landing in this vast empire. 
What is in store for me here in China? A veil hides the future; I am glad! I can safely leave it, 
as you have left me, to the tender care of a loving Father. We landed here at mid-day, and 
were met at the wharf by Mr. Stevenson. The spirit that reigns here is most blessed. Such 
bright, happy faces, which, when you look at, you feel as if you could see right down to their 
hearts and discern an indescribable peace and joy. Oh, it seems as if God has brought us out 
here to bless us. 
Yang-chau, March 1st.— I want to tell you, first, of the wonderful blessing we have been 
having here. I asked you in my last letter to pray for certain things. And even now the answer 
has come. These last few days we have had such sights and revelations of our own hearts, that 
I do not think we shall ever again be likely to put any confidence in ourselves. I have been 
thinking very much lately about love — the love of Jesus to us, the love of God to Jesus, and 
our love to one another. How wonderful and unselfish Jesus' love to us is, and was. He 
prayed that the love wherewith the Father loved Him might be in us. You would think that the 
Son would want the first love of the Father for Himself alone; but no, He wants us to share in 
it. It is a wonderful subject, is it not ? He was numbered with the transgressors for us; He took 
our place of guilt, etc. Oh, do we understand the love of Jesus? How dare we, how can we, sin 
against and grieve such love ? 
The influence of this home is so helpful and so blessed. Miss Murray is like an elder 
sister to us all, and the love amongst all the sisters is wonderful, each trying lo help the other. 
Is it not good of the Lord to prepare me for work in China by bringing me to such a home? I 
prayed so much for His guidance, and has He not gone before ? Is it not easy to believe He 
will guide my next step? 
Again, she says: Oh the curse of opium, it is awful. Two terribly sad cases have made us 
realise a little this curse so prevalent amongst the women. Quite close to us here is a horrible 
den we often pass; the fumes of opium come out from the door so thickly that we can scarcely 
see the men inside, stretched on beds, drugging themselves with this deadly poison. 
We are having a very blessed time of heart, as well as mind preparation for our work. I 
can only say, JESUS is my all, and He satisfies; my heart is too full to speak, only I know you 
will like to hear I am blessed as never before. 
I am so glad I have been sent out here; when I think of the meetings in London, with 
sometimes three or four speakers taking part the same evening, and often more on the 
platform for whom there is no time to speak, I do feel it is a sin for so many to be crowded 
together working in one place, whilst these poor Chinese are simply thirsting for the Gospel. 
We have no opposition; the people are all very friendly; invite us into their houses, and often 
come to see us. Within easy distance of this Yang-chau there are large cities lying around 
with no less than a population of ten millions, and for all these only about three missionaries 
who can speak the language—these are the only ones to tell of Jesus. Does it not strike you as 
being very wrong that we should leave the Chinese thus? 
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Many things happen in this heathen city I should like to write about; how beggars cry 
themselves blind, and the gongs sound in the huge temple close by; how processions of devil 
worshippers sweep by, with banging gongs and rattling bells; how little children are sold for 
opium, and how the whole city lies in the arms of the wicked one! Oh, for the day when the 
great righteous Lord shall reign here, and every knee shall bow to Him! 
Later. We have had a blessed time of fasting and prayer all the morning, in prospect of 
going forward [to a station about 100 miles north of Yang-chau]. Won’t it be splendid going 
up the canal slowly, and stopping at all the cities to preach the Gospel to those who have 
never heard it before, and to give gospels and tracts away.3 
 
Another letter, written a few months later, was published by the CIM. 
LETTER FROM MISS REED. 
T'SING-KIANG-P'U, June 12th.—Although it will soon be five months since we left England, 
I find have not yet written to you to tell of "the good hand of the LORD upon us." Indeed, it has 
been loving-kindness and tender mercy ever since we left home, and while some days have not 
been as bright as others, and the path has sometimes seemed mysterious and dark, yet, looking 
back, I thank Him most for those times, for they gave such opportunities for trusting Him and 
waiting to see Him shew forth His power in making the way plain. I came up here about six 
weeks ago with Misses Guinness, McFarlane, and MacKee. 
About a fortnight ago Miss MacKee and I went on to An-tung. Although only 70 li (21 
miles), I was surprised to find that our journey took us the whole day. It was very hot riding, 
in the middle of the day, on the flat barrows, but it refreshed us to be able to tell of the Living 
Water to the dear country folk who gathered round us every time we stopped to rest. They 
came in crowds, from their work in the fields, and listened, invariably with wrapt attention, as 
Miss MacKee told them of the great Saviour's love. One woman, after listening eagerly for a 
long time, just as we were going away, asked us how she could pray to the true God, so we 
taught her a little prayer, which she said she would pray ever day; she had never heard of 
JESUS before, and yet seemed to grasp the truth then and there. We often find hearts like this, 
so wonderfully prepared, just waiting to hear and believe. Oh, it is such happy, blessed work 
to be thus gathering in these "other sheep " for whom our LORD has died, for the crowning 
day that's coming by-and-by. All through our day's journey through the cornfields, I noticed 
we were not once out of sight of graves; they rose everywhere, sometimes in numbers. Why 
are we so few here when the need is so great? 
Well, about sunset we reached the farmhouse where Misses McFarlane and Guinness are 
staying, and it was so sweet to stay with them and the pleasant household a few days. The two 
daughters of the house are Christians, as well as several people near, while very many are 
interested. One dear old Christian woman who was, as every one thought, dying, was raised 
up in answer to prayer. She was still very weak, but bright, and welcomed us in the Name of 
the LORD. Her coffin lay beside her, her son having pulled down part of the house to make it 
when they thought she was dying, but she did not seem to notice it. She said the Lord had 
raised her up again to witness still for Him. It was sweet to see her love for and trust in 
JESUS. 
We are getting many openings in the city here, for which we are so thankful. The women 
gladly receive us to their houses; many also come daily to see us. I do not know enough of the 
language yet to do much work, so spend most of my time in study, but I am getting to 
understand more. 
We have been called to several cases of opium-poisoning lately, but in each case it was 
too late. It is dreadful to think how easily these poor women can get this fatal drug, which so 
quickly stupefies them, and sends them from time into eternity. The last time we were sent for 
 
 
 
3 “Extracts from Private Letters: From Miss Mary Reed,’ China’s Millions, 1889, p. 110. 
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was to a girl of only fourteen. Poor girls! one does not wonder. What a joy to carry them our 
glad tidings orgreat joy! I am so glad it is "unto all people." 
We have found foreign things such a hindrance that we have put away, or hidden in the 
depths of our boxes, almost every English thing we have. We find it quite convenient to adopt 
native things; it has already proved itself much "the more excellent way," and I do not think 
either of us is the worse for eating with chopsticks. I find that out here one has not to consider 
"is it right or wrong? " but " does it hinder the Gospel?" But still how dull of heart and 
hearing we are. Oh for ears open to catch His words, for hearts big to receive Him fully, for 
none of self and all of Christ in everything. 
I must not forget to tell you that we have a goodly number of enquirers—about ten—who 
come in the evenings to be taught. Some of them are much persecuted at home. Pray for 
them.4 
 
 
CIM MISSIONARY REQUIREMENTS. 
 
First of all, it is absolutely essential that those desiring to be missionaries should have a deep 
love tor CHRIST, a full grasp of His plan of salvation, and be wholly consecrated, in their 
inward lives, to Him. Such great truths as personal conversion ; present peace and  joy  in 
believing; the present sanctifying power of the SPIRIT; the absolute  necessity  among  the 
heathen of faith in Christ for salvation; the loss of the soul as the alternative; and the perfect 
adequacy of the Gospel to meet the need of the most degraded; must stand in the fore-front of 
the successful missionary's experience and creed. Mission work is not preaching grand 
sermons, or witnessing marvelous baptisms; it is a patient Christ-like life, day by day, far from 
external help, far from those we love; a quiet sowing of tiny seeds, which may take long years 
to show above the ground, combined with a steady bearing of loneliness, discomfort, and petty 
persecution. The work demands of every worker very real and maifest self sacrifice and acts of 
faith. It aims at, and ought to be satisfied with, nothing less than the conversion of the people to 
God. Not witness bearing merely, but fruit bearing is the end in view. Anything short of the 
salvation of souls is failure. 
It is generally found that when people are of no use at home, they are of no use in the 
mission field. The bright, brave, earnest spirit, ready to face difficulties at home, is the right 
spirit for the work abroad. A patient, persevering, plodding spirit, attempting great things for 
God, and expecting great things from God, is absolutely essential to success in missionary 
efforts. Those will not make the best missionaries who are easily daunted by the first 
difficulty or opposition, but those whose strength is equal to waiting upon God, and who fight 
through all obstacles by prayer and faith. The spasmodic worker, frantic in zeal one month, 
and at freezing point another, will be weary long before the station has been reached: while in 
the strength of Christ the weakest of us need not draw back, nor say, "I am not fit," yet 
nothing less than burning love to Christ, and in Him to perishing souls, will survive and 
overleap the difficulties and disappointments of the work. 
So much for the things that are required; now for those that are not. Previous knowledge 
of Chinese is not necessary, as the language is learned best amongst the people themselves. 
In the China Inland Mission high intellectual attainments are not held to be essential to 
success in missionary work; still, in all knowledge there is power, and men and women of 
education, standing, enterprise, zeal, and piety, are the men and women most wanted for 
missionaries. It is a mistake to suppose that any one, so long as he or she is pious, will do for 
this work. The China Inland Mission wants, not the weakest, but the mightiest, who can be 
found, and also many others possessing only a good sound English education. Such, filled 
 
 
 
4 “Letter from Miss Reed,” China’s Millions, 1888, p. 133. 
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with the Spirit of God, and fired with the missionary enthusiasm, will not fail to do a noble 
work for God in any part of the mission field. 
As to health, China is so large, and its climate so varied, that those who possess ordinary 
strength may safely go, provided there is no organic complaint or tendency to hereditary 
disease. 
The China Inland Mission accepts suitable candidates, whether possessed of private 
means or otherwise. Those who need it are assisted in their outfits, have their passage money 
provided, and have funds remitted to them from time to time as the supplies come in. GOD, in 
a very special way, is the treasurer of the missionaries, and to Him they look, not to the 
Mission."Hitherto” He has supplied them out of His abundance, and "henceforth" He will do 
the same. 
An official proclamation has been issued by the authorities throughout China, calling 
upon the people to respect Christian missionaries, and the religion which they teach, etc. 
Whatever motive may have prompted the Government to make this extraordinary opening, 
the Lord has thus given a wide entrance for His people to enter in and possess the land,— 
Adapted from "Our Own Gazette."5 
 
The CIM did not demand high educational qualifications for its missionaries and few evangelical 
Protestants doubted that the personal qualities of the missionary were equally or more important 
than formal certificates. 
In 1845, the Protestant Episcopal Church advised Bishop Boone, in words very similar to those 
above: 
Whatever may be the difference of intellectual endowments bestowed upon you, qualifications 
of heart are what all can attain.  With  regard  to  mental  endowments,  we  are  what  God  has 
made us; nor have those  who deem themselves but indifferently qualified reason to  be cast 
down. Certain it is that "God has seldom accomplished his grand designs by such means as the 
world, or even the Church, admires and nearlyidolizes." The homage almost universally paid to 
genius and talents in preference to holiness, is displeasing to God.6 
The Americans, collectively, were almost invariably better educated than the run of Australian or 
New Zealand missionaries. All of the Episcopal missionaries, for example, were college graduates. 
Boone possessed graduate level legal and medical qualifications in addition to his theological 
preparation. As Part Two will show, very few Australians or New Zealanders had post-secondary 
school qualifications and even fewer possessed any form of university education. 
Among the many adjustments mentioned by new missionary arrivals abroad was learning the 
local language predominates. Some, such as the first two American Episcopalian missionaries 
among the Chinese diaspora in Java, gave up and returned to America.7 The short stay of many 
other missionaries, five years or less, points to difficulties of acculturation within which language 
 
 
5 “Qualifications of Candidates for Mission Work,” China’s Millions, 1888, p.76. Abbreviated form published in 
Illustrated Sydney News, 6 December 1890 on occasion of departure of 1st Australian CIM Party. 
6 Spirit of Missions, Vol 10, No 1, January 1845, p. 21. 
7 A key question rarely discussed in any detail in mission archives, is the withdrawal of many missionaries from 
active service. An excellent general introduction to American experience is Lutz, Jessie G., “Attrition Among 
Protestant Missions in China, 1807-1890,” International Bulletin of Missionary Research, Vol 36 No 1, January 
2012.  Online  at  http://www.questia.com/library/1G1-277435241/attrition-among-protestant-missionaries-in- 
china 
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was often a major issue, not least because of the emotional stress it generated. Missionary 
academics who taught in English rarely learned Chinese beyond the most basic domestic and 
shopping needs. Foreign business people and officials had similar language concerns and 
universally relied on English-speaking Chinese, mostly educated in missionary schools. 
Estimates vary widely about the linguistic abilities of missionaries with the image presented in 
home publications of effective communication and evangelistic success that was needed to sustain 
contributions, bearing in mind that the CIM, while avoiding direct appeals for funds, used 
publishing “prayer needs” to generate financial support. Disappointments were minor threads in a 
public relations process that tended to underplay negatives, not least language learning and personal 
inadequacies. Following a May 1890 Conference8 of 430 Protestant missionaries in Shanghai one 
person wrote acknowledging, perhaps without awareness of the significance of the sentence: 
Many years of discouragements and difficulties, that some of us know little about.9 
Nellie Saunders of the Church Missionary Association of Victoria working in Fujian Province 
was an outstanding student, passing all the qualifying examinations within twelve months of her 
arrival and examined by American missionaries rather than her own mission. Her sister, Topsy, an 
enthusiastic field-worker, found formal language learning difficult and never passed any 
examinations—indeed, she seems to have gone out of her way to avoid them. 
One American Methodist missionary stated that it took five years to be really competent in the 
local dialect. 10American Episcopalians generally took between one and two years to feel competent 
in preaching in the Shanghai dialect. One of the more unusual Episcopalian missionaries was 
Samuel Isaac Joseph Schereschewsky, a former Lithuanian student for the Jewish rabbinate who 
became a Christian minister and eventually the second Episcopal Bishop of Shanghai and renowned 
as an outstanding scholar in Chinese. 
The CIM training homes at Yangchau (women) and Anking (men) were practical solutions in 
preparing new missionaries for their future tasks while enduring that CIM operational requirements 
for foreign missionaries in China were understood. The qualifications for appointment as a CIM 
missionary were published and emphasised the practical application of a missionary’s Christian 
faith and rejects a common criticism of evangelicals to over rely on ‘enthusiasm.’ The introductory 
training regime of the CIM in China took two years. It was summarised as: 
Six months would be spent in the study of tho Chinese language, and after that each one wonld 
go as a probationer with an experienced missionary to evangelise the Chinese. Two years would 
 
 
 
 
 
8 Records of the General Conference of the Protestant Missionaries of China held at Shanghai, May 7-20, 1890, 
(Shanghai, American Presbyterian Mission Press, 1890). 
9 “The Shanghai Conference,” China’s Millions, 1890, p. 108. 
10 Lutz, op cit. 
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be  spent  thus,  and  if  they  during  that  time  acquitted  themselves  well  they  would  be 
acknowledged by the society as fully accredited missionaries.11 
The CIM, like most evangelical Protestant societies, placed conversions ahead of all other 
missionary goals although virtually all missions, including the CIM, understood that various 
services, such as basic medical help, schooling for children otherwise denied education, baby rescue 
and orphanages, were needed if people were to listen to what the missionaries were preaching. The 
requirements discuss two broad categories— belief, and character. 
CIM women were given Chinese language training, but they were sent to a separate school 
from the men, and their training was inferior, with a lower level of examinations set specifically 
for women. Generally, language skills amongst missionaries were better than for most 
Europeans, some of whom made a point of never learning Mandarin. But even so, two years’ 
study could not equip a lone missionary with the skills to communicate, except in banal 
simplicities. Missionaries could never display the learning an scholarship required by traditional 
Chinese culture from its teachers and religious leaders. The humiliation for Australian women 
was their sense of irrelevance and superficiality before an age-old culture and society. They had 
come to China with their short history as a colony of Britain, with a sense of superiority and 
pride, and yet they faced a deeply confronting world every day. Young, independent, middle- 
class or trained working-class women—products of the new government girls’ schools—they 
had to make social and civil relations with the peasant women who became their protectors. … 
And on return to the station, after long weeks on the road, the Australian woman would retreat 
to her foreign space, and also to her foreign identity.12 
The American Episcopal archives contain innumerable references to the demand of Bishop 
William Jones Boone13 that new missionaries concentrate, for the first year or two, upon obtaining 
proficiency in the local dialect and whenever possible, good skills in the official spoken language 
[usually referred to as Mandarin], and the official unspoken written language.14 One result of the 
bishop’s unrelenting demands was that several early Episcopal missionaries in Shanghai chose to 
return home. 
By the time Mary Reed and Geraldine Guinness arrived in Yangchau the CIM was adapting to 
the changing circumstances surrounding single women missionaries. 
Today it is no longer considered impossible or even difficult to send ladies to the remotest parts 
of the empire. It is generally recognized that they can live and work as well among women 
fifteen hundred miles from the coast as among those at the open ports. No station is considered 
complete unless women are found on its staff… 
How different the experience of the young worker going out at present in connection with 
the C.I.M. from what it was ten years ago! From the moment of landing in China, she finds 
herself surrounded by those whose chief aim is to help her understand the language, get into 
touch  with  the  people,  understand  and  accommodate  herself  to  her  new  surroundings, 
 
 
11 Sydney Morning Herald, 9 March 1891. 
12 Paddle op cit, p.76. A list of Australian and New Zealand single women who served in foreign missions between 
the early 1870s and 1900, including the China Inland Mission, is online Welch, Ian, 2014, “An Obligation to all 
Peoples: Australian and New Zealand Protestant Single Women Missionary Pioneers in Asia, 1874-1900. Part 
Two, Individual Missionary Reports. Online http://hdl.handle.net/1885/11503 
13 Consecrated 1844, arrived Shanghai 1845, died 1864, the first bishop of the Anglican tradition in China. 
14 Welch, Ian, 2013, The Protestant Episcopal Church of the United States of America, in China and Japan, 1835- 
1870. 美國聖公會. Online http://hdl.handle.net/1885/11074 
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discover the sphere for which she is most suited, and safely accomplish the journey thither. 
Ladies are ready to receive her at Shanghai, and arrange her Chinese outfit. A happy, quiet 
home awaits here at Yang-chau two days’ journey inland where helpful missionary friends 
expect her coming, and a capital staff of teachers, both foreign and Chinese, are ready to 
initiate her into the mysteries of the language. There are those at hand ready to give all the 
information she may desire about the far-reaching operations of the Mission, and to make her 
acquainted with its stations, workers, and various openings and needs. Comfort in hours of 
loneliness, spiritual help and strength, counsel in all matters of difficulty … Experienced 
escorts and ready later on to make the journey easy to some distant scene of labour … And all 
this complete organization is in the hands of missionary women like herself, whose deepest 
sympathy is with her, who have given up the direct personal service so dear to their hearts that 
they may place their experience at her disposal.15 
 
Geraldine Guinness described life at Yangchau, launching immediately into the unique romance 
of missionary life that was characteristic of a missionary’s first days in China. 
FROM MISS GUINNESS. 
HOW little the dear ones who remain at home can ever know of the real feeling of being a 
missionary! Unless one had been through such experiences, no one could understand what it is 
to travel by native boat up a Chinese canal, to arrive in a distant Chinese city, and to be carried, 
a stranger, for the first time through its crowded, narrow, winding streets. It is not so much the 
facts, but the. feelings. 
Oh, the wonders of the narrow, tortuous, busy streets through which we passed! Endless 
and indescribable, they wind and twist about, revealing marvels at every turn to the 
unaccustomed eye. Their 
narrowness surprised one as much as anything. You expect all the time to come to 
something wider; but no: all, all the same—four, five, six feet wide, but no more. At last we 
stopped at a smallish door in a blank wall, adjoining quite a nice friendly-looking, little chapel 
front, which we easily guessed to bethe Jesus Hall. The kind welcome we received here soon 
made us quite at home with our friends, and in a little while we were seated with them at 
table, feeling no longer as strangers in a strange land. 
Within the next few days no less than fifteen of the sisters then gathered with us were to be 
far away on their long journeys to north, south, and distant west of this vast empire. Five had 
just left; and one had been called up higher. Our hearts were wonderfully drawn together in 
those last days, and drawn nearer to the Master also, as, in the midst of this great heathen city, 
with its 300,000 inhabitants, we realised the shortness of the time, the magnitude of the work, 
and His gracious presence and power that so abundantly outweighs our weakness. 
We sat down to the last evening meal, a goodly company of thirty-five missionary sisters, 
all attired in the simple and not unbecoming dress of the country, with bright faces testifying 
of happy hearts, and plenty of pleasant talk among the friends so soon to separate. We 
lingered long at the tables in the evening twilight, singing, when tea was done, one after 
another the favourite hymns so often heard in this happy abode, until the lamps had to be 
lighted, and the time came for our little meeting. Then we adjourned to the next room, and, 
while waiting for all to assemble, I got down the map of China from its place upon the wall to 
trace out quite clearly the long journey of each one. 
Three are bound for the great southern province of Yun-nan—dear Miss Hainge, Miss 
Cutt, and Miss Eland. Their journey will take them four months : three by boat and one 
overland. Two others—dear Miss Ramsay and Miss Hooke—will be two months travelling 
steadily up the great Yang-tse before they reach Chung-k'ing in Si-ch'uen, the place of their 
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future labours. Beyond them, but also in Si-ch'uen, to the great city of Pao-ning, dear Miss 
Williams goes with Miss Hanbury to join Mr. and Mrs. Cassels and others who are labouring 
there; they will be two months and a half on the way. Miss Bastone also accompanies them 
(D.V.). 
And then to Han-chung, distant three months by boat, Miss Holme and Miss Fryer go 
together, making the journey up the Han River in company with dear Mr. and Mrs. Hunt, who 
came out with us from England the other day. Miss Waldie goes with them on her way to 
Fan-ch'eng in Hu-peh, a two months' journey. At this city the party that goes still further is to 
be joined, all being well, by Miss McQuillan, who accompanies Miss Sutherland and the 
Misses Ellis to Si-ning in Kansuh. These all journey on still up the Han River, and then 
overland, until at Lan-chau they leave Mr. and Mrs. Hunt and Miss Graham Brown, having 
been for four months pilgrims on the way. Beyond Lan-chau, still many a long day's journey, 
lies Si-ning, which they may hope to reach in about five months from the time of their 
departure tomorrow. What a vast country! What immense, almost inconceivable needs. 
And now we are gathered in this quiet upper room to commend to the Lord in loving 
prayer and sympathy this little company of sisters going forth so brightly and bravely, simply 
trusting in Him, to carry the light of the glorious Gospel into the distant darkness. Only weak 
women, young most of them, helpless in face of the many dangers they must be called to 
meet; not very learned; not much experienced in the ways of this strange land; with no power, 
or riches, or wisdom or might—except in God; except in God! 
All is quiet, and most heads are bowed in prayer as we wait for dear Mr. McCarthy to 
come in to commence our simple service. Outside, in the narrow street, may be heard the 
sound of passing bells and feet upon the uneven way, while, every now and then, the gong 
peals forth its sonorous note from the courts of the great temple with its ten thousand idols 
that stands just across the narrow strip of ground lying between us and it. Ten thousand idols? 
Yes, and this is only one of the many temples in this great heathen city ! 
Within, the simple table of the Lord is being spread by the gentle hand of our dear and 
honoured friend Miss Murray.16 There it stands in our midst, bearing the bread and wine, and 
over all a pure white cloth, on which falls the mellow lamplight. As I look up and see one 
calm, bright, radiant face after another, and hear the note of trustful praise that rises now in a 
sweet song to Him whose Presence, though unseen, is so deeply felt by all, I feel that it is 
good to be here, and long—oh, so much—that instead of tens we were hundreds to represent 
the blood-bought Church commissioned by her parting Lord to carry the glad tidings to every 
creature. How is it, oh, how is it that we are so few—so few among so many? How is it that 
Christians will not see the blessed privilege to which they are called, of coming thus to the 
help of the Lord against the might? It is not that the work of God will suffer—that will be 
accomplished whether we help or not; but oh, the blessing, the privilege, the honour, the joy, 
those miss in their own lives and hearts, who might come but don't, or who might give and 
send their dearest, but hold back. A very few hours in this holy, happy circle are enough to 
teach one that the path of blessing is the path of obedience, painful though it may be, and that 
if we would learn of Christ, we must follow Christ, taking up the cross that He has carried 
before us. 
Come out to China if the Master calls you, and you will find so rich a spiritual blessing for 
your own soul that you will need to pull down all the "barns" of your anticipations and hopes 
of even the "hundredfold more" that is promised, and build greater. But it is joy born of pain; 
fruit found,from buried seed; the corn of wheat falling into the ground that, in dying, yields so 
rich a harvest. 
Solemn, tender, and earnest words carry this truth home to all our hearts, as Mr. McCarthy 
charges all to remember this great principle of the kingdom. Some of the thoughts that remain 
with  me are these. " There is no easy way of getting souls saved. There must be a laying 
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down, a giving up of our lives. It is the law of the kingdom—true of Christ Himself, true of 
us—one principle. If we would come again bringing our sheaves with us, we must be 
prepared, literally in every-day experience, to lay down our lives. We need not. We may keep 
them for ourselves, but, if so, we can't expect the harvest. Let us encourage one another in the 
path of self-crucifixion. He will order the way in which it is to be, but be it must. After the 
pattern of His life—very far short, but still, on the same lines. His footsteps on this earth were 
from the manger to the Cross. We do well to look at this and consider." 
As we sat and listened, and then partook together of the sacred memorial feast, 
remembering His love even unto death, His very soul poured forth for us, the familiar music 
of the long-loved hymn,"How sweet the Name of Jesus sounds in a believer's ear," came to us 
from below. Ah, sweet indeed! But perhaps never more so than now, borne to us in a song of 
praise, ringing from the hearts of the dear native Chinese Christians in their meeting in the 
chapel below. … Our first communion of the Lord's Supper in this distant land is solemn and 
glad. … And so we part, "until He come." Who can tell how soon He may come, for some of 
us? 
Tenderly  we  commended  one  another  in  prayer  to  Him,  remembering  that  our  next 
meeting will be in His presence at the great home-gathering that cannot be far distant17, and in 
the silence that follows the last prayer, Mr. McCarthy's voice is heard—"The Lord Jesus 
Christ Himself says,—The Lord says especially to those who are leaving us, “All power is 
given unto Me—Go ye therefore—and lo, I am with you alway, even unto the cud of the age." 
And so we parted; and early the next morning our dear sisters were on their way to join 
their escorts at Hankow. The Lord bless, cheer, and sustain them, and the Lord send forth 
more labourers into this great harvest! Scores we pray for, hundreds if it be His will ; — 
women called and enabledof Him—conse-crated, believing, loving hearts, ready to spend and 
be spent in His service. For these there is ample room, and oh, such a welcome, not from us 
only, but from Him.18 
 
The CIM language training school for male missionaries was at Anking, in the Yangtse River 
valley under the leadership of Frederick William Baller who arrived in China in 1873 after training 
at the East London Institute (Harley College). 19 His exceptional language skills led to his 
appointment as principal of the CIM Anking language school where theoretical and practical studies 
were carefully mixed to ensure rapid learning. Frank Burden was a member of the first Australian 
Party of CIM and went to Anking immediately after his initial arrival in Shanghai. He wrote to 
Baller and provided some insights into the activities followed by new missionary students: 
Dear Mr Baller, Just a few lines to let you know that you are not forgotten. As for news I am 
afraid there is not much to tell, as things are going on much the same as usual here. … I am 
glad to say I can spend two profitable hours a day now I have two good teachers Li Sien Seng 
and little U-sien-seng. The latter is certainly a very bright Christian; after I have finished with 
the primer we go to John’s gospel, and from that to other parts of the Good Old Book; he is 
very fond of searching the Scriptures and never seems in a hurry to go at four o’clock. One 
Saturday afternoon a few weeks back, Jenson & I went with U-sien-seng about ten li into the 
country and visited an inn where there was a fair crowd of coolies etc resting and drinking tea. I 
started airing my Chinese by ordering some tea and asking some men who had risen to make 
room for us to be seated then on producing some tracts and asking if any had heard the Je-su- 
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teh tao-li a regular shower of questions were poured forth  to  which  U-sien-seng  began  to 
answer and went on talking for over an hour. On returning home we were accompanied by two 
men, one quite a young fellow seemed very interested in what he heard & little U continued his 
talk as we walked along. This young fellow is working at the powder factory and has promised 
to come to the Je-su-tasy sometimes. I sincerely hope that you and Mrs Baller are getting 
much physical and spiritual refreshment and that we shall soon have you among us 
again.20 
A commonsense step in the assimilation of new missionaries was the arrangement that, 
whenever possible, missionaries worked in pairs, overcoming some of the loneliness and isolation 
of foreign life in rural China. Protestant missionaries often commented respectfully, as did other 
foreign observers, on the quiet heroism of foreign Catholic priests who were found, living alone, in 
the remotest parts of China. 
Important aspects of CIM work and organisation made for different experiences for women and 
men. Hudson Taylor had put a special  priority on recruiting single women from the  1880s, 
because they could work free from the demands placed on missionary wives, and they could 
gain access to the world of Chinese women and girls that was closed to male missionaries. 
Australian recruits from 1900 to 1919 reflected this emphasis, and the attraction of the CIM for 
single women was strong, for sixty-seven per cent of those sent to China were women. 
Instructions to single women candidates maintained a careful gender separation in the lives of 
women and men in the field: women missionaries were segregated in their living quarters, in 
their daily work, and in their itinerations or journeying for preaching. In this  they  were 
separated from both Chinese men and their male colleagues. The appearance of gentility and 
respectability was further strictly enforced through special codes  for  the  formation  of 
engagements between missionaries, and marriage  was  proscribed  for  the  first  three  years  of 
CIM service. The effect was that the complex psychic and emotional registers of the Australian 
women’s experience of mission were deeply gendered.21 
Most missionaries, American, British and Australian, came from what may be loosely labelled, a 
lower  “middle  class”  background. 22  Few  came  from  unskilled  working  class  impoverished 
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backgrounds. Fully a quarter of American women missionaries were from farming backgrounds and 
were said to have experienced greater freedom growing up than women from cities or big towns. 
Nearly a quarter of single women missionaries sent by American societies came from clergy 
families and were of modest means.23 It is worth repeating that the personal wealth and education of 
Mary Reedwas considerably greater than almost any other Australian missionary. Brotchie points to 
the largely middle class and urban origins of most women members of the China Inland Mission in 
Australia.24 
Some of the prosaic and utilitarian offers of 19th century marriage may seem surprising today. 
The proposal of the Rev. Robert Stewart to Louisa Smyly, both members of well-known Dublin 
Protestant families seems both direct and mundane: “I’m going to China, do you want to come?” 
The couple produced six children before they were murdered at Huashan, Fujian Province, in 
August 1895.25 The famous British missionary, James Hudson Taylor, founder of the China Inland 
Mission, married twice, He made an unsuccessful proposal to a young woman in England and his 
first marriage was deeply disapproved of by the single female missionary guardian of the girl.26 The 
two marriages of the Rt. Rev. William Jones Boone, the first American Episcopal (and Anglican) 
missionary bishop in China, followed short engagements and the second followed only months after 
Boone returned to America following the death of his first wife in Xiamen (Amoy). The second 
Mrs. Boone died and was buried in Egypt while the family was travelling to Europe in the hope she 
would recover from a long illness in China. The Australian Anglican missionary, Amy Oxley, gives 
a delightful account to her cousin and best friend in Victoria of her courtship by Dr. George 
Wilkinson, an English medical missionary of the Church Missionary Society, and their marriage in 
Fuzhou (Foochow).27 Caroline Tenney’s many letters to her family and friends in America revealed 
a romantic spirit frustrated by the inability of men to match her vision.28 
The vast range of female authored 19th century romantic novels may have emerged as a partial 
answer to the formalities that surrounded marriage, not the least the marriages organized (or 
manipulated) by parents for their own reasons. One single American woman missionary definitely 
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had romantic visions that the focus of her affections was unable, or reluctant, to address through 
marriage. 
I do not suppose you believe in dreams, or can interpret it for me yet as I cannot forget it and 
would not dare tell it to anyone else I am going to tell you. On my return from N. York, I staid 
[sic] in Baltimore one night and part of two days. To commence as the Book Makers say, ‘I had 
a dream.’ A strange sweet dream of beauty and repose. I thought my guardian angel was near 
me, Oh! How near. I was folded in his arms, pressed close to his pure heart, and in the silent 
rapture of that moment I felt that earth had no more to give of happiness, except its 
continuance; and yet it continued long for a dream. I slept, and waked locked in the same sweet 
embrace, the strong and good was still watching over me, and all earth’s evils seemed prevailed 
against one thus protected. It was morning, I fancied a gentle kiss upon my cheek, a quiet step 
as if someone leaving the room. … I fancied the angel of my dreams was again near me, but my 
heart was oppressed with thoughts of parting. I kneeled by his side. I bowed my aching head 
heavily upon his breast and prayed for strength to live in loneliness and continued absence from 
all that could make life bright and beautiful and desirable. He raises me from my knees, one 
long kiss and passionate embrace was returned with all a woman’s deep idolatry.29 
The first Protestant mission in China to actively recruit single women was the American 
Protestant Episcopal Mission in Shanghai, established in 1845 after the consecration in America of 
the first bishop of the Anglican tradition in China. 
 
 
Protestant Episcopal Church, Single Women Missionaries, 1845-1855. 
NAME 
Miss Eliza Gillette 
ARRIVED 
1845 
DEPARTED 
Married Rev. Dr Elijah Bridgman 
  (ABCFM): left Episcopal Mission. 
Miss Emma G Jones 1845-1861 Retired due to ill-health. 
Miss Mary Morse 1845-1852 Retired due to ill-health. 
Miss Caroline Terrey 1850 Married Rev. Cleveland Keith. 
  Died 1862. 
Miss Lydia Mary Fay 1851 Died 1878, Yantai (Chefoo), China. 
Miss Catherine E Jones 1853 Died USA 1863. 
Miss Emma J Wray 1854-1855. Returned to United States. 
Miss Jeannette R Conover 1854 Married (Rev.) Elliott H Thomson. 
 
 
Mary Fay was regarded as the outstanding woman missionary intellectual of the 19th century in 
recognition of her exceptional Chinese language skills.30 Despite her intellectual and academic 
superiority, Mary Fay found, as do most women then and now, that caring for others was regarded 
as the highest calling for any woman. Among other embittered remarks on her status in the 
Episcopal and British CMS missions Fay wrote: “This school  ...  I consider my family, and my 
 
 
 
 
29 Fay, L. Mary to Rev. C B Dana, from ‘Midway Academy,’ 22 November 1849. Welch, Ian, (2013), Lydia Mary 
Fay and the Episcopal Church Mission in China, online:  
https://digitalcollections.anu.edu.au/handle/1885/11525 
Cott, op cit, p 18-19. 
30 Welch, Ian, “Lydia Mary Fay and the American Church Mission in China, International Bulletin of Missionary 
Research, January 2012. An account of Caroline Tenney-Keith is in International Bulletin of Missionary 
Research, July 2014. 
25  
greatest responsibility.”31 
Fay had a deep attachment to her pastor, the Rev. Charles B. Dana, the minister of Christ 
Church, Episcopal, Alexandria, His loss of interest, in favour of a very young Sunday School 
teacher in his congregation, ended her hopes of a conventional American marriage and led to his 
resignation and move interstate. May Fay was one of many single women who found their life 
given meaning in a missionary career, She survived, with serious challenges in mental and physical 
health, by her strong religious faith and, perhaps, the lack of an alternative. She was forty-six years 
old when she became a missionary at a time when most new missionaries were about twenty-five 
years old. She was a missionary for twenty-seven years when the average service of American 
Episcopal missionaries in China was around five years. Like most missionaries, she is at best a 
“shadowy figure in narrations of religious and general history.”32 
Mary Morse’s fixation on Bishop Boone was an embarrassment to her colleagues.33 Of the eight 
single women in the early years of the Episcopal Mission listed above, Eliza Gillette married the 
pioneer Congregational missionary, Rev. Elijah Bridgman, within a month or two of her arrival— 
apparently “love at first sight.” After her husband’s death she remained in China as a schoolteacher 
for the rest of her life. Caroline Tenney refused offers of marriage before she left the United States 
and at least one more from a non-missionary resident of Shanghai before marrying the Rev. 
Cleveland Keith of the Protestant Episcopal Mission.34 Accounts of missionary women forming 
attachments to men, real or imagined, emerges in personal letters to female friends.35 The third 
Episcopalian marriage, of Jeannette Conover to the Rev. Elliot Thomson and apparently remained 
active in mission work while striving to be an example of a pious married woman to the Chinese 
around her.36 
Mary Reed’s wealth and her freedom to make choices unavailable to most 19th century 
Australian women was not exclusive. Wealthy backgrounds were not unusual among early 
Protestant missionaries to China. The first Anglican bishop in China, the American Episcopalian, 
the Rt. Rev. William Jones Boone, came from a wealthy slave-owning family in South Carolina as 
did his two wives. He qualified as a lawyer and a doctor before he became a missionary. 
The Rev. Robert Stewart and his wife, Louisa Smyly of the Church Missionary Society were 
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from wealthy families in Ireland and took no financial support from the CMS. With funds solicited 
from friends in England and Ireland, the Stewarts supported nearly 200 village elementary schools 
in China. The Rev. Montagu Beauchamp, who accompanied Hudson Taylor in the 1889-1890 CIM 
delegation to Australia became a baronet [minor aristocrat], when his older brother died. C. T. 
Studd, one of the “Cambridge Seven” who joined the CIM in England, had a personal estate of 
£100,000 (today c£10 million) that he placed in trust with the income to be paid to the general 
funds of the CIM. He then worked as an ordinary missionary, an exceptionally high-minded 
action.37 
The Australian Anglican Saunders sisters came from an upper middle class income merchant 
family although fallen on hard times in the Recession of the 1890s. Amy Oxley, an Australian nurse 
of the Church Missionary Association of New South Wales, working in Fujian Province, was a 
granddaughter of the Rev. Samuel Marsden of New South Wales and a granddaughter of John 
Oxley, one-time Surveyor-General of New South Wales and a distinguished explorer of Eastern 
Australia. Her family were prosperous farmers. 
Mary Reed was the exception among Australian or New Zealand missionaries who were mostly 
from lower middle class wage earning families and few had completed secondary schooling.38 The 
same seems to have been true of British recruits to the CIM.39 The missionary enterprise was an 
adventure, as a New Zealand clergyman made clear. 
The Rev. Mr. Snee pointed out that God was not bound by any method. He pointed out that 
some had gone into the missionary field through love of travel and adventure; others through a 
strict sense of duty; others through a deep love for  the  heathen; while  others  had  been  led 
therein though sanctified common sense.40 
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